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“Hashem took us out of Mitzrayim with a strong hand”

The Bikkurim Declaration Incorporates an Expression of Gratitude
on Behalf of the Fruit that Left Their Galus in the Depths of the Earth
and Emerged to Their Geulah Above

In this week’s parsha, parshas Ki Savo, it is fitting that we
explore two mitzvos encompassed by the mitzvah of bikkurim: (1)
the mitzvah to bring a minchah offering in the Beis HaMikdash from
the bikkurim and (2) the mitzvah to recite the passage of bikkurim.
Regarding the first of these mitzvos, it is written (Devarim 26, 1):

NRPYT, e NAW W YN 77 101 PEYR AW YR DR X1an o n
RIV2 NAWT 7 I PEUR TOIWR RANE RN WK TR A s wRean
MY TWR IR DR ANDT oW 1w 1wl pN i anaY wR oipnt YR nebm
| YaWI TR PR DR TNRD 90 PEUNR A 01 onTan YR NanRT 0T ovaa
Lo i AT 1Ay I TR Rav 10 Y. N 1emany

“It will be when you enter the land that Hashem, your G-d,
gives you as an inheritance, and you take possession of it, and
dwell in it, that you shall take of the first of every fruit of the
ground that you bring in from your land that Hashem, your G-d,
gives you, and you shall putitin a basket and go to the place that
Hashem, your G-d, will choose, to make His name rest there.
You shall come to the Kohen who will be in those days, and you
shall say to him, ‘I declare today to Hashem, your G-d, that I
have come to the land that Hashem swore to our forefathers to
give us. The Kohen shall take the basket from your hand, and
lay it before the mizbeiach of Hashem, your G-d.”

Regarding the second mitzvah, here are the pesukim that the
owner of a field must recite when he brings the bikkurim (ibid. 5):
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Then you shall answer and say before Hashem, your G-d, “An
Arami would have destroyed my father, and he descended to
Mitzrayim ... The Egyptians mistreated us and tortured us, and
placed hard work upon us. Then we cried out to Hashem, the
G-d of our forefathers, and Hashem heard our voice and saw our
affliction, our travail, and our oppression. Hashem took us out
of Mitzrayim with a strong hand and with an outstretched arm,
with great awesomeness, and with signs and with wonders.
He brought us to this place, and He gave us this land, a land
flowing with milk and honey. And now, behold! I have brought
the first fruit of the ground that You have given me, O Hashem!”
And you shall place it before Hashem, your G-d, and you shall
prostrate yourself before Hashem, your G-d.

At first glance, the formula of this declaration is quite baffling.
Certainly, a person who has the good fortune to bring bikkurim
from the fruits of Eretz Yisrael is required to express his gratitude
to Hashem—for giving us thisland flowing with milk and honey and
allowing us to eat its fruit and enjoy its abundant good. However,
why was it necessary to recount and detail the three historical
stages leading up to the inhabiting of the land? First, the descent
into Galus in Mitzrayim is mentioned and the oppression we
suffered there. Secondly, the exodus from Mitzrayim is described.
Thirdly, the entrance into Eretz Yisrael is mentioned.

It is worth noting the specific language employed by the
passuk: “nanar1 nwayr’. According to Rashi, this indicates that the
declaration demanded raising one’s voice. We will endeavor to
explain why the bikkurim declaration had to be pronounced with
a raised voice. Additionally, what is the significance of the words:
“manrt ey’ —you will answer and you will say? These words
suggest that someone is calling out to him and he is responding by
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raising his voice and pronouncing the bikkurim declaration. So,
who exactly is calling out to him that he must answer?

The Song of the Wheat:
“a7PnxIp opnynn

We will begin to shed some light on the subject by introducing
an excerpt from Perek Shirah (Chapter 3): namx mwn nbiaw”
“m TUANTE DpRynRn nbyan v (8-9p o'nn)—the sheaf of wheat
says, “A song of ascents: From the depths, I called You,
Hashem.” The song sung by the wheat can be understood simply
in light of the fact that the earth was cursed in the aftermath of
the Cheit Eitz HaDa'as. After Adam HaRishon sinned, it states
(Bereishis 3, 17): y1p1,72m "0 o 1a9oRN 1128pa 771292 2T 11w
“ary YaRN AR nYUrs YR 3wy N nYONT 17 nnaxn arim—cursed is
the ground because of you; through suffering shall you eat of
it all the days of your life. Thorns and thistles shall it sprout
for you, and you shall eat the herb of the field. By the sweat
of your brow shall you eat bread.

Hence, when a farmer plants grains of wheat in the ground,
perforce they must pray to Hashem from the depths of the earth
that the thorns and thistles will not prevent them from growing
and sprouting. So, after emerging from the depths of the earth, the
sheaves of wheat sing their praise to Hashem: m*paynn niynn 1w’
“n 7nxap. For, Hashem accepted their tefilos from the depths of
the earth enabling them to grow and fulfill the task that HKB”H
had assigned them—to feed and nourish mankind.

We can elaborate on this point based on a story told about the
righteous Rabbanis Malka, a’h, the wife of the holy Admor, Sar
Shalom of Belz, zy”a. It was her custom to distribute food to the
chassidim that came to bask in the holy presence of her husband.
On one occasion, she noticed that one of their guests uttered the
berachah quickly, without “kavanah”; he began eating ravenously
to satiate himself.

She rebuked him as follows: Please consider what these grains
of wheat have had to endure since they were sown in the ground
and until they were privileged to end up on a Jew’s table. After
being planted in the ground, they pray to Hashem to let rains of
berachah fall upon them, so that they may sprout and grow. When
they successfully break through the surface of the earth and
emerge into the air of this world, they pray to Hashem that worms
will not consume them.

Then they pray to the Almighty, Who orchestrates everything
that happens in the world, that they will be privileged to end up in
the home of a G-d-fearing Jew, who will grind them up and make

them into a fine flour to be baked into bread. Then he will make a
proper berachah over the bread with “kavanah,” and will thereby
rectify all of the holy sparks contained in the bread. The Rabbanit
concluded her words of rebuke to that chassid as follows: So,
you see, now. After all the troubles these grains of wheat have
endured, and all the tefilos they have uttered, until they were
finally privileged to be baked into a loaf of bread that would end
up on a table of those who fear Hashem, you come and utter a
berachah quickly without “kavanah” and ruin everything!

This explains very nicely the words uttered by the sheaves of
wheat. After successfully emerging from the depths of the earth,
in the merit of their tefilah: fynw 8 /11 PnRT7 DYpRyRn NYYNRT 9"
“a3martn Y1y MR AR mnn *vipa—they beseech Hashem to watch
over them on their long, perilous journey; they pray that they be
privileged to be baked into a loaf of bread worthy of being eaten by
a Jew, who will recite a berachah over it with intense “kavanah.”

Furthermore, this explains very nicely the berachah that our
blessed sages instituted to be recited prior to eating bread: 1113”
“paRm 1 o Roxmn oY Ton wpbs 'n ank. On the one hand, we
are thanking Hashem for giving us bread to eat and to satisfy
our hunger. In addition, with this berachah, we are also acting
as the agents of the grains of wheat contained in the bread; we
are voicing for them their intense desire to bless Hashem. After
all, he took them out of the belly of the earth and protected them
throughout their journey, until they ultimately were privileged to
be part of a loaf of bread on a Jewish table. Since they lack the
capacity to bless Hashem via speech, we become the mouths that
articulate the berachah in their stead: “yaxm 12 o5 xxmr’—Who
brings forth bread from the earth.

The Sparks of Kedushah from All of the Grain
Concentrates within the Terumah Portion

Following this line of reasoning, let us proceed to address the
two mitzvos mentioned above: (1) bringing a korban minchah
from the bikkurim and (2) reciting the bikkurim declaration.
To begin with, we will introduce a valuable explanation from
the incredible teachings of the Yismach Moshe (Terumah)
regarding the portions set aside for terumah and ma’aser. Here
is what he writes:
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The point is that all things possess nitzotzei kedushah;
they require tikun to elevate them from the levels of
inanimate objects, plants life and animal life to the level of
speaking creatures (namely human beings). Now, not every
person is capable of fulfilling this divine task, to rectify (the
nitzotzos) by means of proper consumption. Hence, these
kohanim were designated to serve him, and also the leviim
to alesser degree, as it states (Devarim 17, 9): “You shall come
to the kohanim and to the leviim, etc.” Therefore, HKB”"H
commanded to separate terumah for the kohen; through
His divine kindness, He makes sure that the essence of the
spark will take this form (terumah or ma’aser). Therefore,
it is referred to as “reishis,” as we find (Amos 6, 6): “And
with the choicest (“reishis”) oils they anoint themselves.”
Therefore, a severe punishment is reserved for the outsider
(non-kohen) who eats it, so as to prevent the desecration
of its kedushah. Therefore, it is referred to as being holy.
The lower-level sparks become ma’aser; whereas the animal
portions are for the kohanim.

The Yismach Moshe points out that this is the significance of
the name “ma1n”—which comes from the Hebrew word meaning
“to elevate” By having the kohanim consume this portion with
kedushah and taharah, they successfully elevate these sparks of
kedushah to Hashem. His grandson, the Yitav Lev (Shelach), adds
the following thought:
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And I will add a spicy tidbit. By having the kohanim elevate
the choicest and primary portions of the produce toward
Heaven, the entire produce follows its lead (it is pulled along
and elevated). This makes it easier for the owners to elevate
the rest of that particular produce, as well, to its source,
through their consumption. Also, seeing as the separation
of the portion and the giving of it to the kohen is performed
as one of Hashem'’s mitzvos, a spirit of kedushah rests on
that object. This assists and supports the owners’ efforts to
consume it I'shem shamayim and to elevate the remaining
and leftover portions to Heaven.

It Is the Task of Every Jew to Elevate
the Sparks of Kedushah

To better understand the Yismach Moshe’s explanation, let us
focus for a moment on the subject of clarifying nitzotzei (sparks
of) kedushah. Unfortunately, many of us avoid this task, because
we erroneously believe that such a holy task is beyond the scope
of simple Jews like us. They think that this task is reserved for
elite tzaddikim, who serve Hashem on a higher level, due to their
greater understanding of the mysteries of the Torah and kabbalah.
Yet, if we delve into our sacred sefarim, and especially the sefarim
of the holy Ba’al Shem Tov and his disciples, zy”a, we find that
this is precisely where we should apply the Mishnah’s principle of
(Avos 2, 16): “rtamn w2ty 127111 12 10K K91 1127 1aRYRn 7Yy K" —you
are not required to complete the task, yet you are not free to
withdraw from it.

Regarding the passuk (Bamidbar 15, 20): fibr o niomy nwsa”
“mn mn--“the beginning of your kneading you shall set
aside a loaf as a portion (terumah)”—the Avodas Yisrael writes
(Shelach):
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A person should not think to himself: “I am still quite young
and there is plenty of time to do all of these things. When I grow
old, I will return to serve the Almighty by elevating the sparks of
kedushah. For the time being, itis written (Koheles 11, 9): ‘Rejoice
young man in your childhood.” The Torah teaches us here that
this is not the proper attitude. Rather: “The beginning of your
kneading you shall set aside a loaf as a portion”—the essence
of one’s service to Hashem is in one’s youth and early years, when a
person is still full of energy. This early energy should be dedicated
to the realm of kedushah.

So, let us examine a revelation from the Ba’al Shem Tov on this
subject. Occasionally, HKB”H arranges for a particular object to fall
into a person’s possession for him to use 'shem shamayim—for the
sake of Torah-study and the service of Hashem. This allows him to
clarify nitzotzei kedushah that belong to his neshamah and were
buried within that object. After clarifying his portion of said object,
HKB"H arranges for him to sell the object or give the object to another
person, who requires it to elevate nitzotzei kedushah belonging to
his neshamah. Here are the words of the Baal Shem Tov:
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This is a fundamental principle. Every object that a person
wears or eats or uses, he benefits from the life-force in that
object. For, without that spiritual aspect, that particular
object could not exist. Furthermore, there are holy sparks in
the object that belong to the root of this person’s neshamabh.
For this reason, one person loves a particular object; while
another person hates that object, but loves another.

So, when this person uses this utensil or eats a particular
food, even for the sake of his bodily needs, he rectifies the
nitzotzos; because afterwards, he utilizes the energy that
accrues to his body from that food or garment or any other
object. With that energy, he serves the Almighty; in this
manner, they are rectified. Therefore, often, after a person
has finished rectifying all of the nitzotzos in a particular
object belonging to his neshamah, the Almighty takes that
utensil from him, and gives it to another person; for the
utensil contains nitzotzos belonging to another.

This teaches us a valuable lesson regarding the service of
Hashem. When a person establishes his home in a particularlocale,
he should know with certainty that it was arranged by Hashem, as
itis written (Tehillim 37, 23): “11112 732 »7y3n'm”’—by Hashem are
the footsteps of a man established. HKB”H orchestrates matters
and directs a person so that his footsteps lead him to a particular
destination. “yam1371"—and his way, He shall favor. A person
believes that he chose to go to that destination; he does not realize
that the matter was orchestrated by Hashem, so that he would
rectify and clarify the nitzotzei kedushah relevant to his neshamah
concealed in that location.

Every morning when a person goes to the Beis Kenesses to
pray, or to learn in the Kollel, or even when he goes to transact
a business transaction to support himself, if his intent is I'shem
shamayim—to support his family so that they may study Torah
and fulfill Hashem’s mitzvos—he clarifies and elevates nitzotzei
kedushah every step of the way. There are nitzotzei kedushah

concealed along the path that have been waiting, sometimes
thousands of years, for a Jew to come along and elevate them back
to their origins—from their nadir to their peak.

“Hungry and also thirsty, their soul
became faint within them”

If this principle applies to all things and all matters, then it
applies all the more so to the function of eating. Let us introduce
an insight from the Ba’al Shem Tov regarding the passuk
(Tehillim 107, 5): “nuynn ona owa: ooNne @3 2°aye”-- hungry and
also thirsty, their soul became faint within them. Surely,
the Almighty could have created a human being that does not
require food or drink. Yet, HKB”H chose to create a human being
that gets hungry and thirsty and depends on food and drink for
his survival. The reason being: “quynn mna nwar’—because the
sparks of a person’s soul are contained in the food and drink
he consumes. By eating and drinking them, he elevates them
from the levels of inanimate objects, plant objects and animal
objects to the level of speaking (human) beings. This concept is
explained in the sefer Ba’al Shem Tov (Yisro 26):
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“Hungry and also thirsty, their soul became faint within
them.” Here he explains an awesome and tremendous
esoteric principle. Why did HKB”H create matters of food and
drink that man would crave to eat and drink? The reason is
because they are the actual sparks of Adam HaRishon that
are disguised within the inanimate, plant, animal and human
realms. They yearn to attach themselves to kedushah... Every
food and drink that a person consumes actually contains his
own sparks that he is obligated to bring to tikun.

This explains very nicely the remarks of the Yismach Moshe.
In truth, everyone is not always on such a lofty spiritual level
that he can eat exclusively with the kedushah and taharah
necessary to elevate the sparks of kedushah contained in the
food that he consumes. For this reason, HKB”"H commanded that
a terumah-portion be set aside from the grain to be given to the
kohen—Hashem'’s loyal servant. Additionally, HKB”H arranges
for the essential sparks from the entire quantity of grain to
concentrate in that terumah-portion. Seeing as the kohen, who
serves Hashem, consumes the terumah in a state of kedushah
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and taharah, he elevates the main, essential sparks of kedushah
that were contained in all of that grain. As a result, the sparks
remaining in the non-terumah portion of the grain follows suit
and is also imbued with kedushah. This allows even a simple
person, on alower spiritual level, to elevate the remaining sparks
of kedushah from the grain.

It is now with great pleasure that we can explain—based on
the Yismach Moshe’s principle—why HKB”H commanded us to
bring the minchah from the bikkurim to the kohen: 157 Y& nxav’
“amm momea e wR. For, HKB”H, the grand orchestrator, arranges
for all the sparks of kedushah from all of the fruit in the field to
concentrate in the bikkurim. The bikkurim are then brought to the
kohen in the Beis HaMikdash and he consumes the fruit in a holy
location in a state of kedushah and taharah. Thus, the sparks of
kedushah from the entire field are elevated and achieve tikun.

The Declaration over the Bikkurim:
Expressing Gratitude on Behalf of the Fruit

I was struck by a wonderful idea regarding the declaration
made over the bikkurim! We find the following elucidation in the
Gemara (Berachos 9b) concerning the passuk (Shemos 12, 36):
WP W17 113 PRY TTIRRS MINYYY Thbn MK 231 R, mvnrn NN ey
“@vat 13 PRY AYns mRwy naR--“so they emptied out Mitzrayim”:
Rabbi Ami said: This teaches that they transformed Mitzrayim
into the equivalent of a trap containing no grain. And Reish
Lakish said: They transformed Mitzrayim into the equivalent
of the depths of the sea where there are no fish. Our holy
sources explain that these are allusions to the fact that Yisrael took
all of the “nitzotzei kedushah” out of Mitzrayim, leaving it devoid
of kedushah. We find the source for this notion in the writings of
the Arizal. He explains that this is why it is prohibited for a Jew to
return to Mitzrayim, as indicated by the passuk (ibid. 14, 13): »2”
“@b1y Ty T nIRAY 12°0IN RS 21 vaxn nx oneRt wRk—for that which
you have seen in Mitzrayim today, you shall not see them ever
again! Here is an excerpt from the Arizal:
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The geulah from Mitzrayim was a complete geulah,
because they emptied Mitzrayim out; they made it like the

depths of the sea, which has no fish; they were not left with
a single “nitzotz” of kedushah; it was a complete geulah for
the Shechinah; this was not true of any other geulah. This
is the reason for remembering the exodus from Mitzrayim
more so than any of the other geulot; it was a complete
geulah; the others still need to be completed. However,
le’atid la’'vo, the geulah will be more complete than the
geulah from Mitzrayim, because the geulah from Mitzrayim
was individualized. In the future, however, the geulah will
be comprehensive and encompass the entire world. At that
time, not a single “nitzotz” of kedushah will remain among
the goyim that He displaced us to.

We can now begin to appreciate the wonders and profundity
of Hashem’s ways. He commanded us to express our gratitude
to Hashem in the Beis HaMikdash by making a well-formulated
declaration over the bikkurim minchah-offering. As explained
above, three distinct stages are depicted in this declaration: (1)
the descent into Galus Mitzrayim, (2) the exodus and geulah from
Mitzrayim and (3) the entrance into Eretz Yisrael. Upon further
scrutiny, it is apparent that these three stages also apply to the
fruit that we bring to Hashem as bikkurim. They, too, endured
three similar stages.

Let us explain. Stage one--Galus Mitzrayim: The seeds of the
fruit were planted deep within the earth. As such, they found
themselves in the oppressive earth that was cursed due to the
Cheit Eitz HaDa’as.
bated breath, for rains of berachah to descend from the heavens

There they waited anxiously, as if with

that would enable them to sprout and emerge from their Galus
in the depths of the earth. Stage two—their geulah from Galus
Mitzrayim: HKB”H takes them out from the depths of the earth and
introduces them into the atmosphere of the world. Stage three—
entering Eretz Yisrael: A Jew brings the first fruit yielded by his
land as bikkurim to Hashem in the Beis HaMikdash.

As we know, HKB”H took Yisrael out of Galus Mitzrayim due
to their outcry to Hashem. The Torah describes this as follows
(Shemos 2, 23): mopbxit ox any1w Tynt ippr 111apn 1 oRws 1 s’
PHEY IR BTNAN NN 3 AR DIPYR 1101 QRPN AR BAYR yRwe Ty m
“apy> nk1—and Bnei Yisrael groaned because of the work and
they cried out. Their outcry because of the work went up
to G-d. G-d heard their moaning, and G-d remembered His
covenant with Avraham, with Yitzchak and with Yaakov. In
similar fashion, the grains of wheat, in the merit of their crying
out to Hashem from the depths of the earth--“n 7'nxap mrpnynn‘—
are released by HKB”H from their earthy confinement, a form of
geulas Mitzrayim.
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Man Serves as the Fruit’s Agent
Expressing Their Gratitude to Hashem

At this point, we have succeeded in presenting a novel
explanation as to why HKB”H specifically chose these pesukim
to be recited in association with the mitzvah of bikkurim. For,
when a man brings his gift of bikkurim to Hashem—consisting of
those fruit in whom the nitzotzei kedushah from the entire field
gathered—the fruit themselves cannot express their gratitude
to Hashem in actual speech. Therefore, HKB”"H commanded the
person bringing bikkurim to thank Hashem for everything he has
experienced—from the Galus in Mitzrayim until entering Eretz
Yisrael; so that in his declaration of gratitude he will have in mind
to also include the sparks of kedushah contained in the fruit. For,
they, too, have experienced all that we have experienced.

We can now explain very nicely the terminology: nwayy’
“mamax1—which Rashi explained indicates that the declaration
must be pronounced with a raised voice. Apparently Rashi was
bothered by the term “nuy1"—and you shall answer. Who is
being answered? Yet, as we have explained, the person bringing
the bikkurim is expressing gratitude on behalf of the nitzotzei
kedushah in the fruit, as well.
and thank HKB”H. Hence, the the passuk says: “nwuay1"—you
shall respond to the sparks of kedushah; “nanx1"—and you shall
pronounce the declaration loudly, because you are also acting as
the “shaliach tzibbur” of the bikkurim.

For, they also yearn to praise

Now, let us explain in detail how all of the specifics mentioned
in this passage also apply to the fruits of the field. n=axy nuaypr
“etrrEn T AN TN AR PUN 1 ab—the seeds of the fruit also
descended into a form of Galus Mitzrayim in the depths of the

earth; this, too, was brought about by Lavan HaArami, who was
an embodiment of the “nachash hakadmoni,” who caused Adam
and Chava to sin. This association is explained in Sha’arei Orah
(10): =& »1> By raava oaa Youn MmnK 12 Mo e et wr
“nwxart—and behold, the primeval servant, drawing from the
power of Lavan HaArami, introduced a defect in the moon by
means of Adam HaRishon. The source for this notion is found
in the Zohar hakadosh (Behar 111b). There it states that Yaakov
Avinu released Rachel and Leah: “wmanm »nars 135 1m”"—from Lavan
HaArami, the serpent. As a consequence, the earth was cursed.
Ever since then, it requires a tremendous amount of labor and
exertion to remove the thorns from the vineyard.

“wi TP 12Ty 10T 1Y DR IR T —just as we suffered
terrible hardships at the hands of the Egyptians, so, too, do the
fruit seeds suffer hardships due to all sorts of harmful winds and
external influences that affect the fruit’s growth. R 1t Hx pyxar”
“ner’ ARTEYRY IR AR R,V DR T YR, emar—just as Bnei
Yisrael cried out and were heard by Hashem, so, too, do the fruit
seeds cry out to Hashem from under the ground, in keeping with
the passuk: “n 7onRap 'pnynn”. They pray to Hashem that they
will be privileged to develop and emerge from the darkness of the
earth to experience the great light!

—“@ 1121121 ININDTF1TA R1RST 2102 Y1181 TPTN T02 BNan T NNy
just as He took us out of Mitzrayim, HKB"H takes the fruit seeds
out of their Galus in the depths of the earth, enabling them to grow
117 701 m1r mipnan YR uRean’and develop in the air above the ground.
—just as we were brought to the holy“wa713%m nar yax nxr yasn nx
land of Eretz Yisrael, so, too, the fruit are brought to the holy site
TN WK RN 28 NWRA R onRan man anyt“of the Beis HaMikdash--
TP 0 Rrnw e PPN i el Tnna ey

Donated by Family Madeb for the Refuah Shelimah of Lea bat Virgini

To receive the mamarim by email: mamarim@shvileipinchas.com

Parshas Ki Savo 5776 | 6



